Introduction
Although the study of Islam and Muslims is not new and has been going on for hundred of years, one could not but notice that there is an increase of interest on Islam in political and international studies.
In the S. Rajaratnam School of International Studies (RSIS) itself, a research programme on contemporary Islam was created and an increase of courses offered on
Islam for its Master's programmes are a testimony to it. A similar trend can also be seen in many other academic and research institutions all over the world. by jihadist groups that have raised concern among security agencies and non-Muslim political and community leaders. 1 The methodology taken in presenting the options is the classical Muslim scholars' methodology of ijtihad or deduction from the Quran and the hadith 1 , based primarily on three important sciences popularly known as Usul Fiqh 2 , Usul Tafsir   3 and Usul Hadith 4 . These three sciences could be considered to be the core of Islamic hermeneutic. This approach also requires a study of the classical ulama's texts to investigate their stand on the pertinent issues.
It is hoped that this paper will provide an introductory perspective on Islam and international relations and ideological underpinning of Muslim political view and conduct for those who are interested in the field.
Foundational View-Islam and Politics
To understand Islam's perspective of international relations requires an understanding of the relationship between Islam and politics. The underlying concept of Islam's political view is the view that politics is an inseparable part of Islam. To appreciate the close relationship between Islam and politic, it is important to understand two important concepts.
The first concept is the view that Islam is a way of life. It is a comprehensive
religion governing all aspects of human life, with no separation between any of the aspects. 5 The comprehensiveness of Islam may be seen from the variety of books on fiqh (Islamic jurisprudence) and etiquette in Islam. These books discuss diverse topics in life, from hygiene and the relationship between husband and wife to affairs of the state, matters of justice and social regulations. To highlight the importance and role of politics in establishing God's order in the world, the Quran points out that God has made some of his prophets to become kings and leaders, for example, the prophets Daud (David) and Sulaiman (Solomon).
9
Even Muhammad was not only a prophet, but also the political leader of Medina. 
Peace as the basis
Another view suggests that peace and harmony is the basis for relationship, not war. 18 The view argues that the claim of the final stages of armed jihad abrogating all the previous stages is unfounded and not supported by prominent classical Muslim scholars. 19 The prevalent opinion is that all verses on jihad cannot be interpreted independently of each other. All the verses on jihad in Islam need to be studied together and reconciled to derive the true understanding of jihad in Islam. In this respect, Muslim scholars agree that verses that are general and unconditional must be interpreted as conditional.
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Classical Muslim scholars like Abu Hanifah and Ahmad b. Hanbal also argue that, except for verse 29, the verses of Chapter 9 of the Quran refer specifically to the Arab pagans of that time. 21 Some of them are more specific by saying that the verses were revealed only to the people of Mecca or Quraisy. 22 An-Nawawi, among many other scholars, writes that the verse does not refer to the People of the Book (Jews and Christians). 23 Thus, it is inappropriate to apply these verses to all non-Muslims today.
In addition to that, the study of verses on jihad must not be detached from the historical context of the time they were revealed. 24 The classification was an attempt made by Muslim scholars during the classical period to interpret their context and to implement certain Islamic laws of which the application differed, depending on the country where Muslims lived.
The context that influenced those Muslim scholars was constant war between
Muslims and non-Muslims (the Romans and the Persians). Those Muslim scholars felt that it was important to classify countries to ensure that laws pertaining to jihad were applied to the correct situation and place. It also helped them to issue fatwa according to the appropriate social and political environment. It is a fundamental principle in
Islamic law that syariah is implemented with due consideration of the context. They also view that armed jihad may only be waged if the benefit derived from it is bigger than the harm it inflicts in relation to the objective it wants to achieve, that is, the just cause. If the harm outweighs the benefits, then Islam does not condone it. Muslims are required to make due consideration between its advantages and disadvantages. Thus, in principle, resorting to war is only allowed if it brings greater good or prevents greater evil.
Neutrality as the basis
Neutrality here refers to a status accorded by international law to a state that "abstains from all participation in a war, and maintains an attitude of impartiality in its dealings with the belligerents". 43 There are two types of neutrality in international law: (a) Except those who join a group between whom and you there is a treaty The word "i'itizal" (withdraw, emphasized above) that the verses were referring to presents the concept of neutrality as it means not involving oneself in the ongoing 43 Lawrence Preuss, " Thus, it can be concluded that neutrality is permissible in Islam based on the practices of the Prophet, although the Quran did not mentioned it explicitly. This is further strengthened by the practices of the third caliph after the Prophet in his treaty with the Nubian. The treaty stated, "We (Muslims) shall not wage war against you, nor prepare for war against you, nor attack you so long as you observe the conditions of the treaty between us and you… . But it will not be incumbent upon the Muslims to drive away any enemy who may encounter you, nor to prevent him from you, between the limits of the territory of 'Ulwah and Aswan." 50 However, the above evidence points out neutrality within a specific context only. They do not refer to permanent neutrality as mentioned above. This by any measure is not comprehensive enough to enable a neutral party to adopt it in contemporary practice. The element that is lacking is that there is no detailed provision covering the rights and duties of the neutral for contemporary practices.
In this respect, it should be pointed out, firstly, that Muslim scholars have Islam is a religion of peace. This is, firstly, by virtue of its name that is derived from the verb "aslama", which means, "to submit, surrender" and it is derived from the root word "salm" or "silm", which means "peace, security". 62 Secondly, the greetings that Muslims are enjoined to convey to others is "Assalamualaikum", which means "peace be upon you". Thirdly, the Quran prefers peace to conflict. 63 on peace as the basis of relationship with the objective of ensuring the security of a Dar Al-Islam, this writer holds that the idea of perpetual armed jihad is just a theological construct offered by the scholars in that period, not a divine injunction, in response to the prevailing reality of a international system that is anarchic and during which war as an important instrument of power and security predominated. In this respect, one can find supporting arguments from conventional international relations tradition such as offensive realism, which holds that the anarchic international system provides strong incentives for states to continuously strive for maximum accumulation of power in relation to other states because security is best guaranteed by achieving a hegemonic power. In doing so, states pursue expansionist policies when and where the benefits of doing so outweigh the costs. A non-hegemonic power in an anarchic international system is in constant worry that other states will use force to harm or conquer. For now, one can say that the cause of worry from the idea of perpetual armed jihad currently comes from non-state actors, the most prominent of them being AlQaeda. A study of Al-Qaeda's ideology will show that the political dimension of
Islam is an essential aspect of it. Violence is a tool to achieve political objectives, implementation of syariah law and subjugation of non-Muslims under the rule of Muslims. These necessitate armed rebellion against infidel or apostate governments. 75 Finally, the idea of perpetual armed jihad to subdue all un-Islamic polity is not much different from any form of imperial ambition that has existed throughout history. The former is based on Islamic theology while the latter could be based on any rational ideology or religious tradition. This is to suggest that, not only is Islam the single source of imperial ambition, but also eradicating the idea of perpetual armed jihad does not eliminate the emergence of imperial ambition from any polity.
In fact, offensive realism, as mentioned before, suggests that imperial ambition as a means to achieve hegemonic power that guarantees security is a natural response to the reality of international politics.
